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Introduction
I thank my God in all my remembrance of you, always in every prayer of mine for you all making my prayer with
joy, because of your partnership in the gospel from the first day until now. And I am sure of this, that he who
began a good work in you will bring it to completion at the day of Jesus Christ (Philippians 1:3 – 6 ESV).
We, the Biblical Doctrine and Polity Committee of the Church of God of Prophecy, echo Paul’s words to the
Philippian church to you, the delegates of this 100th International Assembly. It is indeed our joy to remember
you and our brothers and sisters of the Church of God of Prophecy throughout the world in our prayers. It is
our joy to serve in partnership with you for the sake of the Gospel of our Lord Jesus Christ. We know that he
who began a good work in us will bring it to completion at the day of Jesus Christ.
From the beginning of the history of our Church, we have been committed to the study of the Holy Scriptures.
The last paragraph of the minutes of our first Assembly in 1906 states:
It seemeth good to the Holy Ghost and us, being assembled together with one accord, with the Spirit of
Christ in the midst, and after much prayer, discussion, searching the Scriptures and counsel, to recommend
these necessary things and that they be ratified and observed by all local churches (Minutes of the Annual
Assembly of the Churches of East Tennessee, North Georgia and Western North Carolina, held January
26&27 1906, At Camp Creek, N.C., p.10).
Every recommendation made at that first Assembly was preceded by due discussion and searching of the
Scriptures in a quest to be conformed to the New Testament. Today, we celebrate our 100th International
Assembly and we have the same commitment as that of our forefathers of prayerfully dedicating ourselves to
the study of the Word of God, under the guidance of the Holy Spirit, using proper exegetical and hermeneutical
methods to search and to discover the truth, walking in the light to the best of our knowledge and ability.
It is in the spirit of this commitment and obedience to biblical principles that we offer this report on the
following issues:
• First, we are grateful to God and to this Church for the broad acceptance and usage of the Statement
of Faith presented in the International Assembly of 2016. It is our prayer and intent that the statement
would provide a concise definition to the basic tenets of our faith, a source to foster Bible study, a guide
for discipleship, and an introduction of the Church of God of Prophecy to people of all faith persuasions.
In this International Assembly, in response to your feedback, we present two minor revisions, and a
statement on water baptism. This revision completes our Statement of Faith.
• Second, a response to questions raised in our Statement of Faith about the wording of our church
membership covenant, in some languages, on the role of the Bible in our doctrine and practice
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Third, the office and role of deacons and deaconesses
Fourth, the issue of lay pastors’ permits for provisional and limited ministerial authority
Fifth, a reaffirmation of the dynamics for theocratic and hierarchical government
Sixth, a biblical, theological, historical and practical study of the practice of footwashing—a first in a
series of documents on the sacraments of the Church

We offer this report to you, the leadership and members of the Church of God of Prophecy, for your careful
and prayerful consideration, and for your edification. Above all, we offer this report to our Lord Jesus Christ,
the Source and Head of the Church.

I. Statement of Faith
Rational and Recommendations for Revisions to the Statement of Faith

1. RATIONALE:

For grammatical clarity, and to reflect the punctuation in the classic creeds of Christianity, we recommend the
insertion of a comma between “God” and “the Father,” in the statement on Person of God.
Original reading on the Person of God:
We believe in one God the Father, creator of heaven and earth, of all things seen and unseen.

REVISION:

We recommend the following revised reading:
We believe in one God, the Father, creator of heaven and earth, of all things seen and unseen.

2. RATIONALE:
26 Then God said, “Let us make man in our image, after our likeness…
27 So God created man in his own image,
in the image of God he created him;
male and female he created them. (Genesis 1:26-27 ESV)
26 And he made from one man every nation of mankind to live on all the face of the earth, having determined
allotted periods and the boundaries of their dwelling place, 27 that they should seek God, and perhaps feel
their way toward him and find him. (Acts 17:26-27 ESV)
9 After this I looked, and behold, a great multitude that no one could number, from every nation, from all
tribes and peoples and languages, standing before the throne and before the Lamb, clothed in white robes,
with palm branches in their hands, 10 and crying out with a loud voice, “Salvation belongs to our God who sits
on the throne, and to the Lamb!” (Revelation 7:9-10 ESV)
We affirm the biblical truth that all human beings are created in the image of God; that we all descend from
common parents, Adam and Eve; and that we all belong to the human race, while celebrating diversity among
us.
Therefore, we recommend the following revision to the statement of the Church:
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ORIGINAL READING ON THE STATEMENT OF THE CHURCH:

We believe in one holy, universal Church, composed of all true believers in Jesus Christ, offering fellowship
and calling for service to men and women of all races, nations, cultures and languages.

REVISION:

We believe in one holy, universal Church, composed of all true believers in Jesus Christ, offering fellowship
and calling for service to men and women of all peoples, nations, cultures and languages.

3. WE RECOMMEND THE ADDITION OF A STATEMENT ON WATER BAPTISM AS A PART OF THE
CHURCH’S COMMISSION:

We believe in one baptism with repentance for the remission and forgiveness of sins. (This statement will be
moved to the end of article 5, and will be reworded as follows: “We believe in one baptism in the name of the
Father and of the Son and of the Holy Spirit.”

Church of God of Prophecy: Statement of Faith

We believe in the Holy Trinity—one God, eternally existing in Three Persons: Father, Son and Holy Spirit.
We believe in one God, the Father, creator of heaven and earth, of all things seen and unseen.
We believe in one Lord, Jesus Christ, the only Son of God, eternally begotten of the Father. All things were
made through Him and for Him. He is true God and true man. He was conceived by the power of the Holy
Spirit, and was born of the virgin Mary. He suffered, died, was buried, and on the third day He rose from the
dead. He ascended to the right hand of the Father, and He will return to judge the living and the dead. His
kingdom will have no end.
We believe in the Holy Spirit, the Lord and giver of life, who eternally proceeds from the Father. He is Teacher,
Comforter, Helper and Giver of spiritual gifts. Through Him the saving and sanctifying works of Jesus Christ
are applied to the life of believers. He is the empowering Presence of God in the life of the Christian and the
Church. The Father has sent His Son to baptize with the Holy Spirit. Speaking in tongues and bearing the fruit
of the Spirit are New Testament signs of being filled with the Holy Spirit.
We believe that salvation is by grace through faith in the sacrificial death of Jesus Christ on the cross; and that
He died in our place. The believer’s sins are forgiven by the shedding of His blood. We believe that healing
of mind, body, soul and spirit is available to the believer through the blood of Jesus Christ, and the power
of the Holy Spirit. We believe in one baptism in the name of the Father and of the Son and of the Holy Spirit.
We believe that the grace of God brings forgiveness and reconciliation to those who repent, as well as
transformation in holiness, enabling them to live a Christ-like life. Sanctification is both a definite work of
grace, and a lifelong process of change in the believer brought by the blood of Jesus, the Word of God and
the enabling power of the Holy Spirit.
We believe in one holy, universal Church, composed of all true believers in Jesus Christ, offering fellowship
and calling for service to men and women of all peoples, nations, cultures and languages. We believe in the
spiritual and ultimate visible unity of the Church
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We believe that the Bible—both Old and New Testaments—is the inspired Word of God. The Bible is God’s
revelation of Himself and His will to humankind, sufficient for instruction in salvation and daily Christian living.
The Bible is the Christian’s rule of faith and practice.
We believe that God will ultimately reconcile all things in heaven and earth in Christ. Therefore, we look
forward to new heavens and a new earth in which righteousness dwells.

II. Covenant Statement

During the presentation of the Statement of Faith to the 99th International Assembly of 2016, it was brought to
the attention of the Assembly Committee for Biblical Doctrine and Polity a discrepancy between the wording
of the Church’s covenant in the Spanish language and the Statement about the Bible on our Statement of
Faith.
Our Statement of Faith regarding the Bible reads:
“We believe that the Bible –both Old and New Testaments –is the inspired Word of God. The Bible is God’s
revelation of Himself and His will to humankind, sufficient for instruction in salvation and daily Christian living.
The Bible is the Christian’s rule of faith and practice.”
The Spanish version of the Covenant reads:
¿Promete usted sinceramente en la presencia de Dios y estos testigos que acepta esta Biblia como la Palabra
de Dios, creer y practicar sus enseñanzas correctamente divididas —el Nuevo Testamento como su única
[itálicas para énfasis) regla de fe y práctica, gobierno y disciplina, y andar en la luz a su mejor conocimiento
y habilidad?[1]
The version of the covenant that we actually use in the English language is the one approved in the 1987
General Assembly that states:
Will you sincerely promise in the presence of God and these witnesses that you will accept this [the] Bible as
the Word of God--believe and practice its teachings rightly divided--the New Testament as your rule of faith
and practice, government and discipline, and walk in the light to the best of your knowledge and ability?[2]
Even though in 1987 the word “only” was not used in the English version of the Covenant, and it does not
appear in the 1987 Spanish Assembly Minutes either, it was later inserted in the translation of the Spanish
version.
• We, therefore, recommend that the word “only” be dropped from the Spanish and any other language
version of the covenant, so we can have a unified Covenant.
• We recommend that all translations of the Covenant should have the same content.
• We would also like to encourage our ministers to continue administering the membership Covenant to
the new members being received into our fellowship.

[1] Minutas de la 96ta. Asamblea Internacional, 2010, 136.
[2] Minutes of the 82nd General Assembly, 1987, 53.
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III. The Office and Role of a Deacon/Deaconess in the Church
of God of Prophecy
Introduction

In October 2016, the general presbyters requested the Bible, Doctrine, and Polity Committee to review the
office and role of the deacon/deaconess, in relation to local responsibilities and accountability. Specifically,
the request seemed to be related to the selection, ordination, and licensure process of a candidate to the
diaconate. Currently, deacon or deaconess candidates are to be “ordained at the local church or state/national
[regional] convention by the overseer, pastor (if a bishop), and other deacons of their local church.” [3]This
statement prompts at least two questions for consideration. Firstly, “Can a pastor, who is not a bishop (ordained
male minister, ordained female minister) officiate at the ordination of a deacon/deaconess?” Secondly, “Does
the overseer need to participate in the ordination process?”

An Inclusive Diaconate (Deaconess)

For the purpose of clarity, the following information is being provided within the context of the ordination
of a deacon/deaconess. The office of a deaconess was introduced at the 2006 International Assembly by the
Bible, Doctrine and Polity committee:
Given there is scriptural evidence that supports having female deacons, called deaconesses, we
recommend women who qualify as deaconesses be set forth by the local church in the same manner and
according to the same requirements as their male counterparts.[4]
The 2006 International Assembly accepted the Bible, Doctrine, and Polity report regarding deaconesses in
the Church and it has been a matter of practice, although perhaps limited in scope, for the last decade.
The requirements for and processes of an individual being “set forth” to the diaconate were addressed by
the 89th International Assembly in 1996. In that Assembly, the Bible, Doctrine, and Polity report included
a recommendation titled “Deacon.” The reference above, indicates these qualifications and expectations,
with the exception of gender, are applicable to the office of a deaconess as well. Consequently, this is being
provided in order to give an informed perspective. The following section is included in the 1996 Assembly
minutes as having been accepted as polity.
Both biblical and historical records concerning the activities of deacons confirm they served in the church
alongside and in harmony with the bishop or pastor as servants to the congregation. They were assigned
responsibilities which contribute to the spiritual and social well-being of the congregation. This office functions
to: 1) complement the office of the bishop (Acts 6:1-7); b) serve more in the temporal needs of God’s work,
rather than in teaching and presenting the Word; and c) minister to the needs of the poor and needy (Acts
6:1-5). They constitute a vital part of local church government (Philippians 1:1). The qualifications of a deacon
are similar to a bishop, except they are not required to teach or have direct oversight of the flock. Their
qualifications are taken from the scriptural references of 1 Timothy 3:8-12 and Acts 6:4 (as a prototype). The
New Testament account regarding the office and function of deacons gives very clear understanding that
their activities are generally confined to and carried out in the local congregation. This ministry is local, rather
than translocal [sic].

[3] Minutes of the 89th Assembly, “Assembly Committee for Biblical Doctrine and Polity”: 1996:35.
[4]Minutes of the 94th Assembly, “Assembly Committee for Biblical Doctrine and Polity”: 2006:176.
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Since deacons function in the arena of a local church, we recommend that they be acknowledged (set forth)
by the congregation and with pastoral recommendation. They will serve first as trial deacons for a period of
not less than one year, after which time they are to be recommended to the state/national overseer of their
respective area for approval and licensure. Because their service and ministry are based more within a local
area, there would be no need for them to be licensed through the International Office. He is to be a male and
at least 30 years of age.[5] [italics not in original]
Deacons would be ordained at the local church or state/national convention by the overseer, pastor (if a
bishop), and other deacons of their local church. The deacons should report quarterly to their local conference
and annually to the state/national overseer. Should discipline become necessary, the local church would work
in conjunction with the state/national office. When moving to a new location, the eldership status would
continue, but would need reaffirmation from the new congregation after an appropriate time. The International
Offices will produce a standardized license for those ordained as a deacon.[6]
In summary, the current process of deacon/deaconess ordination is as follows:
• The diaconate candidate is selected on a one-year trial basis, by the local church and pastoral
recommendation.
• The candidate is to fulfill all scriptural prerequisites.
• After the one-year trial basis, the candidate may be recommended for ordination as a deacon/deaconess.
• The ordination of the candidate is to occur either at the local church or the state/regional/national
convention.
• The overseer is to participate in the ordination ceremony, along with the pastor (if a bishop), and any
other deacons from the candidate’s local congregation.
• Deacons/deaconesses are to report quarterly to the local church and annually to the state/regional/
national office.
• The office of deacon is not trans-local; consequently, in the event of a deacon/deaconess transferring
his/her membership from one local church to another, the recognition to the diaconate is subject to the
discretion of reaffirmation by the new local church for the individual to serve as a deacon/deaconess.

Hierarchical Polity

In the 2006 Assembly, referenced above, the Bible, Doctrine and Polity committee included a statement in
their report titled “The Dynamics of Theocratic and Hierarchical Government.” This statement immediately
followed the section addressing Deaconesses in the church. An excerpt of this statement is as follows:
We hereby declare this Church to be a body striving to operate under theocratic principles in all spiritual,
ministerial, and inspirational areas, but to recognize that we also function as a hierarchical government
to maintain proper order and discipline in all areas pertaining to business and management of our
organization. While this statement is being given to clarify our present type of government, this position
has been reflected by past Assembly decision and court rulings throughout our history.[7]
It seems that the spirit of hierarchical governance within this church body is exhibited in the current practice
of the respective overseer officiating at the ordination of candidates to the diaconate. Admittedly, there are
many leadership roles within a local church in which the overseer does not participate in the selection or
installation processes. However, it may be argued that these other roles do not rise to the level of “eldership”
both biblically and within the context of the church.
[5] This statement was eliminated by the 2006 Assembly.
[6] 89th Assembly Minutes, 1996:34-35.
[7] Assembly Minutes, 2006.
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RECOMMENDATION

As stated in the “Introduction” of this working document, the current policy of ordination to the diaconate
is that candidates are “ordained at the local church or state/national [regional] convention by the overseer,
pastor (if a bishop), and other deacons of their local church.”[8]
We recommend that no change in the ordination process of an individual to the diaconate occur as it relates
to the laying on of hands by the overseer. That is, the deacon/deaconess should continue to be ordained by
the overseer and local church pastor, along with local deacons, within the context of the local church or at the
state/regional/national convention. The location of ordination should be left to the discretion of the overseer.
Additionally, should the overseer be unable to participate in the ordination of a deacon due to scheduling
conflicts, health issues, geographical distances, etc., the overseer may designate a representative of his office,
such as a district overseer/presbyter, to participate alongside the pastor in the deacon ordination due to the
absence of the overseer.
Secondly, we recommend that the current policy relative to the pastor’s participation in the ordination of a
deacon be amended. The parenthetical phrase “(if a bishop)” should be eliminated. This phrase, “if a bishop”
implies that a deacon/deaconess may occupy a higher positional status than an ordained male minister or
an ordained female minister who is his/her pastor, and not an ordained bishop. There should be no question
that the deacon/deaconess is to serve under and in support of his/her pastor. The deacon/deaconess should
view themselves as a servant leader to both his/her pastor and the congregation. Consequently, it is the
recommendation of this report to the 100th International Assembly that a duly licensed Church of God of
Prophecy minister, serving as the appointed pastor of a respective church, is to participate in the ordination
of deacons/deaconesses at the local church where he/she serves as pastor, under the leadership of the
respective overseer.

IV. Provisional Lay Pastor Ministerial Permits
RATIONALE

Due to the need of supplying pastors to churches in situations in which licensed ministers were in short supply
or nonexistent, lay ministers and those who were called into ministry, but not yet licensed, have sometimes
been given temporary, provisional permits authorizing them to do the work of pastoral ministry (baptize,
administer the Lord’s Supper, conduct business meetings, etc).
These provisional permits were often issued in the form of a minister’s ID card. Overseers who issued these
provisional permits did so with the intent that the recipient would proceed to fulfill the requirements for
licensure, beginning as a lay minister. However, it has often been the case that recipients of the provisional
permits were content with their status and privilege, and did not pursue a valid minister’s license, continuing
to execute duties designated for licensed ministers only.

RECOMMENDATIONS:

Therefore, we recommend that:
• Only newly appointed lay pastors (holding valid lay ministers’ certificates) may be issued provisional
permits authorizing them to perform pastoral duties normally reserved for licensed ministers (to baptize,
administer the Lord’s Supper, and moderate business conferences, etc.), when no licensed ministers are
available to pastor a church.

[8] Minutes of the 89th Assembly, “Assembly Committee for Biblical Doctrine and Polity”: 1996:35.
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• The permit will authorize the lay pastor to perform these pastoral duties only in the local church to
which he/she has been appointed.
• The permit will be issued in the form of a letter, with clear limitations for validity, to extend from the term
of appointment (i.e. for the convention term) to not more than two years.
• During the two-year period, the lay pastor must be faithful in reporting to the state/national/regional
office.
• At the end of two years, the permit will expire and will not be renewed.
• During the two-year period, the lay pastor holding the temporary ministerial permit will be expected to
complete the requirements for a valid minister’s license, issued by the general overseer’s office.
• Lay pastors, holding lay ministers’ certificates, cannot perform marriage ceremonies. However, if a
couple has been previously legally married in a civil ceremony, a lay pastor may perform a Christian
ceremony to bless the marriage of that couple, if they attend his/her local church.
• If, at the end of two years, the lay pastor holding a temporary provisional permit has not obtained his/her
permanent minister’s license, he/she may continue to serve as a lay minister, but without authorization
to perform the ministry of a duly licensed pastor.

V. The Dynamics of Theocratic and Hierarchical
Government Rationale

In a previous meeting with the BDP and the general presbyters, General Overseer Bishop Sam Clements
shared his concern that in some areas of the world, particularly in North America, that there is an increasing
tendency of local churches attempting to adopt a congregational structure in the selection of their pastor,
rather than the hierarchical governance, which is both the historical and polity form of government adopted
by this church in our International Assembly.
The BD&P Committee would like to restate the Church’s position in the selection and the appointment of
pastors. It might be helpful, however, to define the meaning of a church ruled by congregational government.
According to Donald K. McKim, the congregational form of government is as follows. Congregational
government is “…[a] form of church government in which governing authority is with the local congregation,
which is autonomous and independent.”[9]
The Church of God of Prophecy has never adopted a congregational form of government. Referring to our
Minutes of the 94th General Assembly of 2006, we would like to restate our position. “From the inception
of this Church body at the beginning of the twentieth century, our pioneering fathers realized the powerful
dynamics of recognizing that in all ministerial and spiritual operations that we were to pattern ourselves after
the theocratic principles of the Bible. At the same time, the wisdom of early church Assemblies also realized
the critical need to develop a system of hierarchical government in all matters of business pertaining to
property, monetary operations, and legal matters. This dynamic requires us as ministers and members to
confess that this important balance would be needed to function in a secularized society that did not often
reflect a belief in a “direct rule of God through Spirit-filled leaders.” We hereby declare this Church to be a
body striving to operate under theocratic principles in all spiritual, ministerial, and inspirational areas, but to
recognize that we also function as a hierarchical government to maintain proper order and discipline in all
areas pertaining to business and management of our organization. While this statement is being given to
clarify our present type of government, this position has been reflected by past Assembly decisions and court
rulings throughout our history” (Minutes of the 94th General Assembly (2006), 177).

[9] Donald K. McKim, Westminster Dictionary of Theological Terms (Louisville, KY: Westminster John Knox Press, 1996), p. 58.
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The church has made it clear that it attempts to operate within the principles of a theocracy while exercising
a hierarchical form of government. With that said, the Assembly Minutes stipulates that the overseer, ‘in
consultation with the local church’ goes through a process of selecting a pastor. After a time of consultation,
which would include prayer and deliberation, a selection is made. It is the overseer, functioning in his
administrative and apostolic duties, who makes the final decision, consequently making the official appointment
of the local pastor. The local congregation does not select their respective pastor.
The overseer’s appointive duties are as follows according to the 2016 Ministry Policy Manual, p.31:
1. To appoint pastors in consultation with the local church and minister.*
2. To appoint national/regional/state staff
3. To appoint a national/regional/state ministerial review board.
4. To appoint national/regional/state boards and committees as needed.
5. To appoint district overseers and any other personnel necessary to administrate the national/regional/
state programs.
* [As was requested during the business session of the 100th International Assembly, the Biblical Doctrine
and Polity Committee offers the following definition: “In consultation with” does not require that an
overseer physically or digitally visit with the entire congregation, a pastoral committee, initiate a survey,
or conduct a vote or expression. In consultation with may include any one of the following:
• A conversation with a key leader or key leaders via in person, by phone, letter, email, or some other
similar venue.
• Extending the opportunity to individuals who would like to convey thoughts to the overseer in his
selection of a pastor.
Overseers are not required to engage in all of the above. “In consultation with” is a very broad provision. The
overseer has latitude to be creative in the method and modality of consultation and is thereby not limited to
the above suggestions. While “in consultation with” is preferred, there may be certain situations which make
it uniquely difficult for if not altogether precluding the overseer from consulting with members of the local
congregation. In these instances, the Overseer could consult either with the general presbyter and/or the
overseer’s plurality team. Ultimately, the pastoral appointment is at the discretion of the overseer.]

Recommendation

The Assembly Committee for Biblical Doctrine and Polity for the Church of God of Prophecy humbly submits
this document in restating the Church’s position on appointment of pastors for local churches by the national/
regional/state overseer.

Introduction and Rationale for the Study of the
Sacraments of the Church

The Church of God of Prophecy has historically acknowledged three ordinances or sacraments: Water
Baptism, the Lord’s Supper and Footwashing. Simple, straightforward, biblical explanations have for many
years been printed in our publications; and guidelines have been established for their practice in our
International (General) Assemblies. Sermons and Bible studies have been expounded from our pulpits and
lecterns. However, while we have confessed the importance of the sacraments in the life of our Church, it
seems that the actual practice of the sacraments has declined—especially the practice of Footwashing, and to
a lesser degree, the Lord’s Supper and Water Baptism. We have endeavored to discern the reasons for this
decline: Is it the lack of a strong biblical and theological foundation and understanding for these practices?
Is it the lack of inspired preaching and teaching on these subjects? Is it the loss of anticipation and joy in the
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celebration of the sacraments, through lifeless, lackadaisical, perfunctory observance? Is it because we have
lost a sense of reverent wonder and awe in the presence of The Holy? Whatever the reason may be, we feel
that many of our people are being deprived of profound blessings and spiritual refreshing associated with
these sacraments.
Three years ago, the Biblical Doctrine and Polity Committee deeply felt the necessity and responsibility
to return to an intensive and thorough study of the sacraments. We were convinced that, as a Church, we
desperately needed to recover a biblical, theological, doctrinal, historical and practical working knowledge of
the sacraments. We felt the need to help inspire and encourage more sacred, faithful, and frequent participation
of the sacraments in our churches, and among the members of the Church of God of Prophecy. As a result, we
have begun the task of preparing documents on these worthy subjects. The task has become more daunting
and challenging than we had first imagined. Nevertheless, to this 100th International Assembly of the Church
of God of Prophecy, we offer the first document in the series on the sacraments: Footwashing.

VI. The Sacrament of Footwashing
JESUS WASHES THE DISCIPLES’ FEET

Now before the festival of the Passover, Jesus knew that his hour had come to depart from this world and go
to the Father. Having loved his own who were in the world, he loved them to the end.
2 The devil had already put it into the heart of Judas son of Simon Iscariot to betray him. And during supper
3 Jesus, knowing that the Father had given all things into his hands, and that he had come from God and was
going to God,
4 got up from the table, took off his outer robe, and tied a towel around himself.
5 Then he poured water into a basin and began to wash the disciples’ feet and to wipe them with the towel
that was tied around him.
6 He came to Simon Peter, who said to him, “Lord, are you going to wash my feet?”
7 Jesus answered, “You do not know now what I am doing, but later you will understand.”
8 Peter said to him, “You will never wash my feet.” Jesus answered, “Unless I wash you, you have no share with
me.”
9 Simon Peter said to him, “Lord, not my feet only but also my hands and my head!”
10 Jesus said to him, “One who has bathed does not need to wash, except for the feet, but is entirely clean.
And you are clean, though not all of you.”
11 For he knew who was to betray him; for this reason he said, “Not all of you are clean.”
12 After he had washed their feet, had put on his robe, and had returned to the table, he said to them, “Do
you know what I have done to you?
13 You call me Teacher and Lord—and you are right, for that is what I am.
14 So if I, your Lord and Teacher, have washed your feet, you also ought to wash one another’s feet.
15 For I have set you an example, that you also should do as I have done to you.
16 Very truly, I tell you, servants are not greater than their master, nor are messengers greater than the one
who sent them.
17 If you know these things, you are blessed if you do them.
18 I am not speaking of all of you; I know whom I have chosen. But it is to fulfill the scripture, ‘The one who ate
my bread has lifted his heel against me.’
19 I tell you this now, before it occurs, so that when it does occur, you may believe that I am he.
20 Very truly, I tell you, whoever receives one whom I send receives me; and whoever receives me receives
him who sent me.”[10]

[10] The Holy Bible: New Revised Standard Version (Nashville: Thomas Nelson Publishers, 1989), Jn 13:1–20

PAGE 11

BUSINESS ACTS 2018						

100th INTERNATIONAL ASSEMBLY

Introduction

Washing the feet of the saints has been a longstanding practice in the Church of God of Prophecy. The first
mention we have in our records about this ordinance is found in the Minutes of our First Assembly, in 1906.
The following paragraph gives testimony to this fact:
Communion and feet-washing were duely [sic] discussed by elder R. G. Spurling and others, and it is the
sense of this assembly that the communion and feet-washing are taught by the New Testament Scriptures,
and may be engaged at the same service or at different times at the option of the local churches. In order
to preserve the unity of the body, and to obey the sacred Word, we recommend that every member
engage in these sacred services. We further recommend that these holy ordinances be observed one or
more times each year.[11]
As we can see from this paragraph, our forefathers were convinced that footwashing was taught by the New
Testament. For that reason, they needed to engage in the practice of the same. It is noteworthy that they gave
two motives for footwashing and communion: 1) to preserve the unity of the body, and 2) to obey the sacred
Word. This should be the same motivation for us as we continue obeying God’s word and promoting the unity
of the body. It is with this same spirit of preservation of unity of the body and obedience to the Word of God
that we present this document to the Church.

I. History of Footwashing in the Church of God of Prophecy

When we trace the history of footwashing in our tradition, we have to go back to the Christian Union, that
was organized August 19, 1886 at Barney Creek, Tennessee. This group had its genesis because “a spirit of
dissatisfaction and unrest began to work in the mind of a licensed minister of the Missionary Baptist Church
by the name of Richard G. Spurling.”[12] A. J. Tomlinson describes the dissatisfaction as originated by “certain
traditions and creeds which were burdensome and exceedingly binding on the members.”[13] Spurling
and the other original members of the Christian Union, who were from Landmark and Primitive Baptist
backgrounds,were familiar with the practice of footwashing, and he is credited as the one who introduced
this practice to the church.[14]
For A. J. Tomlinson, footwashing was a new experience, since this practice was prohibited by Quakers.[15]
However, it looks like he had seen footwashing being done by other Christian groups, and became familiar
with it. Tomlinson’s first experience with footwashing, is recorded in the entry of his diary, on March 25, 1901,
at Culberson, North Carolina:
After a special outpouring of the Spirit in our Sunday meeting yesterday. I could not take my breakfast
as usual. At night we had special prayer… and I read the words of Jesus that we receive the petitions
we desired because we keep His commandments. I then turned, guided by the Spirit, and read where
Jesus washed the disciples’ feet and said, ‘Ye ought to wash one another’s feet’. I had never obeyed this
commandment. I at once laid aside my coat, girded myself with a towel, poured water into a basin and
washed the feet of the brethren present. Other members of our household became more zealous to keep
the commandments.[16]
[11] Minutes of Annual Assembly of the Churches of East Tennessee, North Georgia and Western North Carolina, held
January 26&27, at Camp Creek, N.C., 3.
[12] A. J. Tomlinson, The Last Great Conflict. (Cleveland, TN: Press of Walter E. Rodgers, 1913), 205.
[13] Tomlinson, The Last Great Conflict, 205.
[14] Wade H. Phillips, Quest to Restore God’s House: A Theological History of the Church of God (Cleveland,
Tennessee, vol. I, 1886-1923 R. G. Spurling to A. J. Tomlinson. Formation-Transformation-Reformation (Cleveland,
TN: CPT Press, 2014), 336-37.
[15] Phillips, Quest to Restore God’s House, 337.
[16] Diary of A. J. Tomlinson 1901-1924 (Cleveland, TN: White Wing Publishing House, 2014), 12.
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It is remarkable that Tomlinson recognized that ‘he had never obeyed this commandment’ before and
that he immediately proceeded to obey it, and not only him, but other members of his household as well.
The willingness of our forefathers to obey the Word of God during those early years, paved the way for
their commitment to adopt these ordinances at their very first Annual Assembly, as we mentioned before.
Tomlinson recorded the sentiment of the group: “It is the sense of this assembly that the communion and
feet-washing are taught by the New Testament Scriptures,”[17] and for them, who were a group of people
searching the Scriptures in their quest for truth, this reason was satisfactory enough, and as such, they were
willing to obey. In that first Assembly, they made two recommendations: 1) that every member engage in
these sacred services, and 2) that these holy ordinances be observed one or more times each year. As we
can see, these recommendations were invitations to the members to participate in these ordinances taught
by our Lord Jesus Christ. Not only did they make the commitment to observe these ordinances one or more
times a year during the First Assembly, but during the last day of the second Assembly, Sunday, January 13,
1907, Tomlinson recorded: “After the sermon the Church engaged in the sacred ordinances of “The Lords [sic]
Supper and Feet Washing.”[18]
As the Church matured, the primary recommendation became an expectation from the applicants for
membership in the Church. The rationale given for that expectation was that as Jesus Christ is the sole
founder and originator of His church, and still retains the position as head and only lawgiver, all who connect
themselves with His church will be expected to obey His laws and government, walking in the light as He is
in the light, thus giving fellowship to each other and the assurance of the blood cleansing from all sin (1 John
1:7).[19]
In this way, the practice of footwashing had to be accepted alongside other biblical teachings that were
already part of the teachings of the church if you wanted to become a member. In this statement, we find the
language that Jesus is the ‘lawgiver,’ that we are ‘expected to obey His laws and government,’ and that we
have to ‘walk in the light as He is in the light,’ that is used as a way to compel the acceptance and observance
of the biblical teachings. A. J. Tomlinson further states:
The applicants for membership are expected to accept the teaching of repentance, water baptism (by
immersion), sanctification subsequent to conversion, the baptism with the Holy Ghost on the sanctified
life evidenced by the speaking in tongues as the Spirit gives utterance, the Lord’s Supper, feet washing,
eternal punishment for the wicked and eternal life for the righteous, divine healing, tithing and offerings,
and the second pre-millenial [sic] coming of the Lord.[20]
Through the years, some questions arose regarding the procedure for footwashing. In the 7th General
Assembly of 1912, the following question was asked: “In observing the ordinance of footwashing, should one
foot be washed or both feet? Answer: Both feet. John 3:10-14.”[21] It was reiterated that both feet were to be
washed. It looks like this answer was accepted by the Assembly delegates.
In the First Assembly, the recommendation was made that “communion and feet-washing may be engaged in
at the same service or at different times at the option of the local churches.” However, in the 13th Assembly of
1917, it was recorded that after careful examination of the Scriptures, they found that both ordinances were
inseparable. In the Supplemental section of the Minutes of that Assembly we read:

[17] Minutes of Annual Assembly, 3.
[18]General Assembly Minutes 1906-1014, 39.
[19] Tomlinson, The Last Great conflict, 216.
[20]Tomlinson, The Last Great conflict, 217.
[21] 7th General Assembly, 01/12/1912, 19.
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1. The Lord’s Supper and feet washing. After careful consideration of the subject, and examination of the
Scriptures it was decided that the two are inseparable, and one should follow the other in succession in
the same service. These sacred ordinances should be practiced openly and not in some secret chamber
where outsiders are excluded.[22]
Thus the emphasis was given to have both ordinances observed together and publicly. Again, in 1968, the
question about having both ordinances at the same time was brought to the Assembly.

QUESTION:

Should a minister in the Church ever give Communion without following it with Feet Washing? If so, under
what circumstances should this be done?

ANSWER:

The practice is for Feet Washing to always follow Communion when possible.[23]
The answer to this question reiterated the previous position of the church of having both ceremonies
consecutively, however, the phrase “when possible” brings with it the possibility of having footwashing at a
different time.
Another development had to deal with the lack of a male evangelist being available in isolated places to
administer the ordinances of communion and footwashing, and allowing a female evangelist to administer
these sacraments. The question was asked:
Q. Should a female evangelist administer the Lord’s supper and feet washing?
A. This has been considered permissible in isolated places when it was not
convenient to secure the services of a male minister.[24]
The 89th General Assembly of 1996, approved the recommendation of the Biblical Doctrine and Polity
Committee that allows women ministers to administer the Lord’s Supper and footwashing.[25] Not participating
in footwashing was a matter of serious consideration in the church. The following question was brought at the
28th General Assembly:
Q. What about members that will not practice feet-washing?
A. When they come into the Church they promise to do this, and if they
will not what are they? I think Rev. 21:8 will get pretty close to them.
Such members should be talked to and prayed with until they become willing.[26]
From the Scripture used in the answer,[27] we can see that avoiding the practice of footwashing was considered
as something with grave consequences, since the member was placed in the same category and doomed to
the same fate as those listed in the verse. Of course, that was Brother A. J. Tomlinson’s answer, but we should
take into consideration that he also recommended to talk to and pray for those members until they become
willing.

[22] 13th General Assembly, 11/1-6/1917, 37.
[23] 63rd General Assembly, 09/16/1968, 117.
[24] 27th General Assembly, 09/7-13/1932, 53.
[25] 89th General Assembly, 07/8-14, 1996, p. 40-41
[26] 28th General Assembly, 09/13-19/1933, 50.
[27] “But as for the cowardly, the faithless, the polluted, the murderers, the fornicators, the sorcerers, the idolaters, and
all liars, their place will be in the lake that burns with fire and sulfur, which is the second death” (Rev. 21:8 NRSV).
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With the passing of time, some churches neglected the observance of the Lord’s Supper and footwashing.
This was brought before the 57th Assembly by M. A. Tomlinson, in his Annual Address, in the section entitled
Lord’s Supper and Washing of the Saint’s Feet:
Some churches had let an entire year pass without observing the Lord’s Supper and feet washing one time.
According to the Scripture, these ordinances are sacred, and we feel that we are not properly measuring
up to the Scripture when we neglect to observe them. We, therefore recommend that the question: Did
Church observe the Lord’s Supper and feet washing this month?” be added to the monthly report for the
minister to the state overseer.[28]
The concern raised by M. A. Tomlinson was that the C hurch was not properly measuring up to the Scripture
when the practice of the ordinances was neglected. The ensuing recommendation to include the question
about the observance of communion and footwashing in the pastor’s monthly report was given to ensure that
our ministers and churches were obeying the Scriptures and following up the recommendations of previous
assemblies. The last update to our teaching regarding footwashing was done in 2008 as recorded in the
Biblical Principles, Beliefs, and Practices of the Church of God of Prophecy. It reads as follows:

WASHING THE SAINT’S FEET

Feet Washing was instituted by Jesus on the night of the Last Supper and is considered by the Church a New
Testament ordinance which we are enjoined to observe. As the Lord’s Supper represents our communion
with Christ, Feet Washing represents our common unity (community) with each other as followers of Christ
and partakers together with Him. Jesus sent two of his disciples to the home of a special friend in Jerusalem
to prepare for the Passover meal (Mark 14:12-17). These preparations would have included a basin, water
pitcher, and a towel for the customary washing of feet. According to verse seventeen above, the twelve came
with Jesus, but there is no mention of the washing of feet. Luke tells us there was anguish among the disciples
as Jesus announced that one of them would betray Him and also that there was a quarrel between them as
to who should be the greatest (Luke 22:24-27). Jesus taught them servant-hood as their right relationship
(verses 25-27) and demonstrated His posture as a Servant among them by washing their feet (John 13:3-5). In
establishing this spirit of servant-hood among them Jesus said: “…Know ye what I have done to you? Ye call
me Master and Lord: and ye say well, for so I am. If I then, your Lord and Master, have washed your feet, ye
also ought to wash one another’s feet. For I have given you an example that ye should do as I have done to
you…If ye know these things, happy are ye if ye do them” (John 13: 12-15; 17). The Church encourages that
Feet Washing be observed in the same service as the Lord’s Supper whenever possible and in a decent and
orderly manner.[29]
There are some themes that we can highlight from this updated version. First, it recognizes that we are enjoined
to observe this ordinance because it is a New Testament teaching. It also emphasizes the communal aspect of
our relationship. While the Lord’s Supper represents our communion with Christ, footwashing represents our
communion with one another. It also accentuates that we are servants one of another, following the example of
Jesus, who being Lord and Master, washed the feet of the disciples, and commanded us to wash one another’s
feet. It also let us know that the Church encourages that footwashing be observed in the same service as the
Lord’s Supper, but suggests “whenever possible” and in a decent and orderly manner. It opens the possibility
for having both ordinances observed at different times, if conditions are not appropriate. We sense that this
updated version is divested of a legalistic spirit which enforces the observance of these ordinances; instead,
it encourages us to observe it in a spirit of obedience to the New Testament, of servant-hood and brotherly
love toward one another.
[28] 57th General Assembly, 09/4-10/1962, 134.
[29] BIBLICAL PRINCIPALS, BELIEFS, AND PRACTICES OF THE CHURCH OF GOD OF PROPHECY, (Cleveland, TN: White
Wing Publishing House, 2008), 16-17.
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II. Theological Significance of Footwashing

Footwashing was not strange to the disciples, since it was practiced not only in their world, but also by the
Greeks and the Romans. John Christopher Thomas informs us that footwashing was practiced in the Jewish
world for different purposes, such as: cultic settings (Exodus 30:17-21; 40:30-32); personal hygiene and
comfort (2 Samuel 11:8-11; 19:24 and Song of Solomon 5:3); hospitality (Genesis 18:4, 19:2, 24:32; 43:24),
and servitude (1 Samuel 25:41).[30] In the Jewish world, footwashing was an act mainly performed by servants.
As an act of hospitality, the host could invite you to his house, provide for water and towel, but rarely wash
your feet. Either you washed your feet or a servant washed them for you. Thomas states that “there is so much
an identification of servants and footwashing that the footbasin comes to function figuratively as a sign of
servitude,” and that “those who receive footwashing are always the social superiors of those who render the
service.”[31] Thomas adds that “in cases of deep love or extreme devotion a host or loved one might wash
the feet of another. Due to its humble nature, the performance of such an act demonstrates tremendous
affection, servitude, or both.”[32] In the Graeco-Roman world, slaves were the ones in charge of washing the
feet of the guests and “footwashing could be used as a synonym for slavery.”[33] Thomas also comments that
“to wash another’s feet symbolized the subjugation of one person to another. Therefore, those who received
footwashing from another were social superiors of those who performed the task.”[34] Remarkably, even in the
Graeco-Roman world, there were exceptions that “on rare occasions an individual might perform this chore
without obligation as an act of love and honor. In these exceptional situations love is often the motivation for
such service.”[35]
In the New Testament, we find several instances where footwashing occurred. One of those is when Jesus was
invited by Simon, a Pharisee, to a meal (Lk. 7:36-50). We know that an uninvited guest, who is only identified
as a sinful woman, appeared at the house while they were dining. This woman, bathed Jesus’ feet with her
tears, dried them with her hair, kissed them and anointed them with ointment from her alabaster jar (v.37-38).
When Simon questioned and disqualified the actions of this woman due to her sinful nature, even doubting
Jesus’ claims as a prophet, one of Jesus’ complaints towards him was that he “did not give him water for his
feet,” maybe implying that he was violating the rules of hospitality. What Simon failed to do, this woman did,
not with water, but with tears and ointment. Thomas highlights the subordinate state of this woman, because
she is frequently mentioned by her sinful status, and indicates that “her use of perfume instead of water also
suggests love as the motive for the action.”[36]
Another occurrence of footwashing towards Jesus was when he was invited to dine with Mary, Martha and
Lazarus (John 12:1-8). On this occasion, Mary anointed Jesus’ feet with a costly perfume made of pure nard,
and wiped them with her hair. This action prompted Jude’s protest, under the false pretension of caring for
the poor. To counter his protest, Jesus replied: “Leave her alone. She bought it so that she might keep it for
the day of my burial” (v.7). Thomas says that Jesus defended this “elaborate anointing as justified because it is
preparation for his burial,” so, for him, “John 12:7 adds a new dimension which may relate to the significance
of Jesus’ own actions in John 13.”[37] This new dimension has to do with his passion, death, burial and
resurrection, in other words for his departure from this world to the Father.

[30] John Christopher Thomas, Footwashing in John 13 and the Johannine Community (London: T&T International,
2004), 27-41.
[31] Thomas, 42.
[32] Thomas, 42
[33] Thomas, 56.
[34] Thomas, Footwashing in John 13 and the Johannine Community, 56.
[35] Thomas, 56.
[36] Thomas, 57.
[37] Thomas, Footwashing in John 13 and the Johannine Community, 58.
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As we have seen, footwashing both in the Jewish and Graeco-Roman world had some similarities. Some of
these included that footwashing was done usually in preparation for a meal, and done by the person himself,
or by servants or slaves, and in rare occasions by the host, out of deep love, honor or affection towards the
guest. From the New Testament examples, we saw that two women, out of deep love, washed Jesus’ feet,
using tears, ointment and perfume instead of water.
This information is important, since it gives the background evidence about how footwashing was done in the
ancient world and by whom. Now, Jesus, knowing that “his hour has come to depart from this world and go
to the Father” (John 13:1) will set the example for his disciples about true servant-hood. John says that Jesus,
“having loved his own, who were in the world, loved them to the end.” As John stated in the prologue: “He
came to what was his own, and his own people did not accept him. But to all who received him, who believed
in his name, he gave power to become children of God (John 1:11-12 NRSV). Here, in chapter 13, John
mentions those whom Jesus calls his own, who had become children of God, because they had believed in
him. To those, Jesus loved to the end, and will wash their feet. Thomas states that the expression ‘to the end’
could mean both that Jesus “loved his own until the end of his life and he loved them completely, as his death
indicates.”[38]
It is significant to note that John makes clear that Jesus and the disciples were already dining, and that Jesus
“got up from the table, took off his outer robe, and tied a towel around himself. Then he poured water into a
basin and began to wash the disciples’ feet and to wipe them with the towel that was tied around him” (v.46). For the disciples this action was something unusual, since we already know that footwashing, was done
before the meal, not during or after it. What Jesus is doing, goes beyond the practice of hospitality that they
already knew because they were now in the process of dining. For them it is striking to see Jesus, not only
taking off his outer robe and tying a towel around him, but also, pouring water into a basin, washing and
wiping their feet with the towel. Jesus did everything the slaves did with guests. This action is scandalous to
them, since footwashing is done by servants or slaves.
Jesus’ action shocked Peter in such a way, that without understanding the spiritual significance of what Jesus
was doing, emphatically rejected the act of footwashing. His rejection was stated by a double emphatic
negative (οὐ μή ou me): “You will never wash my feet for ever” (13:8). By telling Jesus: “You will never wash
my feet,” he is literally saying, “By no means will you [ever] wash my feet unto eternity” (εἰς τὸν αἰῶνα – eis
ton aiona). This phrase “serves to make even more emphatic this denial.”[39] Jesus’ reply to Peter’s rejection,
“Unless I wash you, you have no share with me,” let him know that “footwashing is not optional, and that it has
far-reaching significance,”[40] since it involves sharing (μέρος - meros) with him.
Thomas states that:
One of the first things the implied reader must see in μέρος [meros] with Jesus is a share in eternal life….
This interpretation is supported by the many New Testament texts where μέρος appears in contexts which
deal with issues of eternal life and eternal punishment (cf. Mt. 24:51; Rev. 20:6; 21:8; 22:19). Therefore it
seems safe to assume that one idea conveyed by μέρος with Jesus in John 13:8 is eternal life.[41]

[38] Thomas, 82.
[39] Thomas, Footwashing in John 13 and the Johannine Community, 92
[40] Thomas, 92.
[41] Thomas, 93.
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Raymond E. Brown points out that μέρος can mean much more than simply having a share in, or fellowship
with someone. In the LXX (Nu. 18:20[42]; Dt. 12:12, 14:27) , μέρος is the translation of the Hebrew heleq which
“describes the God-given heritage of Israel….When the hopes of Israel turned to an afterlife, the ‘share’ or
‘heritage’ of God’s people was pictured in heavenly terms.”[43] Craig S. Keener states that Jesus’ response to
Peter is basically that he will have “no share in eternal fellowship with him.”[44]
If Peter did not understand what Jesus was doing at that moment, it seems that he understood the meaning
of Jesus’ reply, since he did not want to risk his participation with Him. Peter was “willing to accept whatever
necessary to have share with Jesus.”[45] For that reason, he asked Jesus to wash ‘not his feet only but also his
hands and head’ (v.9). Jesus told Peter that “one who has bathed does not need to wash, except for the feet,
but is entirely clean. And you are clean, though not all of you” (v.10). It is interesting to see that Jesus used two
different verbs in his reply to Peter, the verb λούειν (loúein), normally used for the complete cleansing of the
body, in the sense “to wash,” “to bathe,”[46] and the verb νίπτo (nipto) used for partial cleansing such as washing
the face, hands, or feet.[47] Thomas argues that “it appears that λελουμένος (leluménos) most likely has reference
to baptism (and Jesus’ death).”[48] Albrecht Oepke also concurs with this position when he states that “all the
relevant passages show that, so far as theological usage is concerned, λούειν (loúein) and λουτρόν (loutrón)
are baptismal terms.[49] The perfect tense of the verb (λελουμένος -leluménos- past action with abiding results)
used by Jesus, implies that “there is no reason to repeat the complete bath one has received,” in the same way
that “baptism is a rite which is once-and-for-all.”[50] If Peter has already been cleansed (baptized), he only needs
to wash his feet, since having been bathed, he is “entirely or wholly clean” (13:10b). What Peter needs is only a
cleansing of post-baptismal sins. In this sense, “footwashing, then is a sign of the continual cleansing available
to the believer…it functions as an extension of baptism –just as baptism was the sign of complete cleansing,
footwashing is the sign of continual cleansing.”[51] Thomas states that “more than one interpreter has seen in the
footwashing an allusion to forgiveness of post-baptismal sin.”[52] He adds,
Just as a banquet guest would bathe at home and only wash the feet at the house of the host or hostess
to remove the dust accumulated on the road, so Peter (the believer) who experiences baptism (which
signifies a complete cleansing from sin) does not need to be rebaptized, but undergoes footwashing,
which signifies the removal of sin that might accumulate as a result of life in this sinful world. In a sense,
footwashing is an extension of baptism, for it signifies the washing away of post-baptism sins in Peter’s
(the believer’s) life.[53]

[42] “The Lord said to Aaron: You shall have no allotment in their land, nor shall you have any share among them; I am
your share and your possession among the Israelites” (Nm. 18:20 NRSV).
[43] Brown, Raymond E. The Gospel According to John (XIII-XXI). (Garden City: Doubleday & Company, Inc. 1970), 565.
[44] Craig S. Keener, The Gospel of John: A Commentary, vol. Two, (Peabody, MS: Hendrickson Publishers, LLC, 2003), 909.
[45] Keener, 909.
[46] Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich, eds., Theological Dictionary of the New Testament
(Grand Rapids, MI: Eerdmans, 1964–), 295.
[47] Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich, eds., 295.
[48] Thomas, Footwashing in John 13 and the Johannine Community, 103.
[49] Gerhard Kittel, Geoffrey W. Bromiley, and Gerhard Friedrich, eds 303.
[50] Thomas, 103.
[51] John Christopher Thomas, Ministry & Theology: Studies for the Church and Its Leaders (Cleveland, Tn.: Pathway,
1996), 171.
[52] Thomas, Footwashing in John 13 and the Johannine Community, 104.
[53] Thomas, Footwashing in John 13 and the Johannine Community, 105, 06.
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To Thomas’ argument that footwashing provides a ‘cleansing of post-baptismal sins,’* I would like to add
Matthias Wenk’s statement that footwashing “is a rite to assure each other cleanness in the presence of God”
and that this ordinance “creates a community of people that are equally clean because their purity is not
defined in moral terms but in their common encounter with Jesus through the rite performed.”[54]
*[In response to discussions during the business session of the 100th International Assembly regarding the
forgiveness of post-baptismal sins, the Biblical Doctrine and Polity Committee states that the sentiment
of the document would be better served by rewording the statement, “. . . footwashing provides a
‘cleansing of post-baptismal sins” to “footwashing symbolizes a ‘cleansing of post-baptismal sins.’” Just
as water baptism does not provide cleansing from sin, but symbolizes an inward work of grace wrought
through the Holy Spirit in the life of the new convert, footwashing may be an outward expression (or
symbol) of the continual cleansing that is effectuated through the Holy Spirit (i.e. “the washing of water
by the word”)].

III. Spiritual Implications of Footwashing (13:12-20)

After Jesus finished washing the feet of the disciples, he put on his robe, returned to the table, and proceeded
to explain to them the deeper meaning of footwashing. This explanation contained a reaffirmation of Jesus not
only as Teacher and Lord, but most important as Lord and Teacher, a command for the disciples to wash one
another’s feet, and a conditioned blessing that they would receive if they “do these things” that they now know.
“Do you know what I have done to you? 13 You call me Teacher and Lord—and you are right, for that is what
I am. 14 So if I, your Lord and Teacher, have washed your feet, you also ought to wash one another’s feet.
15 For I have set you an example, that you also should do as I have done to you. 16 Very truly, I tell you,
servants are not greater than their master, nor are messengers greater than the one who sent them. 17 If
you know these things, you are blessed if you do them. 18 I am not speaking of all of you; I know whom I
have chosen. But it is to fulfill the scripture, ‘The one who ate my bread has lifted his heel against me.’ 19
I tell you this now, before it occurs, so that when it does occur, you may believe that I am he. 20 Very truly,
I tell you, whoever receives one whom I send receives me; and whoever receives me receives him who
sent me.”[55]
Since Jesus knew that His disciples were still perplexed by His action, He proceeded to explain to them the
different nature of this kind of footwashing. First, Jesus reversed the order of the way they called Him, placing
Lord before Teacher. It looks like He was trying to emphasize His authority as God’s Son to do what He did
and to command what He is about to command. Throughout John’s Gospel we see that Jesus establishes His
identity as the ‘I am,’ determining His deity.
In second place, Jesus commands them to “wash one another’s feet” based on the example set by Him,
who was their Lord and Teacher. Thomas states that ‘footwashing is far more than an example. It is a definite
prototype.”[56] The disciples were given the prototype, followed by a command to do exactly as Jesus had
done. The fact that Jesus used the verb opheilo when he commanded the disciples to wash one another’s
feet, is an indication that he was intentional, deliberate and emphatic in His desire for them to do as He
had done. This verb means “to owe someone something” and “to be under obligation,”[57] and it is used to
“describe the mandatory nature of moral conduct (1 John 2.6) and Christian service to other brothers and
sisters.”[58] It seems that the optional aspect of choosing doing it or not is left out.
[54] Matthias Wenk: The Church as Sanctified Community in Toward a Pentecostal Ecclesiology: The Church and the
Fivefold Gospel, edited by John Christopher Thomas, 131-33. (Cleveland, TN.: CPT Press, 2010).
[55] The Holy Bible: New Revised Standard Version (Nashville: Thomas Nelson Publishers, 1989), Jn 13:12–20
[56] Thomas, Footwashing in John 13 and the Johannine Community, 110.
[57] TDNT Volume 5, 559.
[58] Thomas, Footwashing in John 13 and the Johannine Community, 109.
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In third place, Jesus talks about the equality between servants and master and messengers and the one who
sent them. What Jesus is doing, is inverting the roles of himself and the disciples in a society where disciples
would never claim to be greater than their teacher.[59] Keener affirms that “disciples would do for their teachers
almost anything a slave would do except deal with their feet, which was considered too demeaning for a free
person.”[60] No wonder why the disciples, and mainly Peter, were so scandalized with Jesus’ action. He took the
place of a slave to wash their feet. Since He was Lord and Teacher giving the example, they were expected to
do likewise. Jesus gave them a practical lesson on humility and servant-hood.
In fourth place, Jesus told them “If you know[61] these things, you are blessed if you do[62] them” (v.17). Jesus was
holding them accountable to their Jewish ethics, explicitly, “that behavior should correspond to knowledge,”[63]
as James also requires: “But be doers of the word, and not merely hearers who deceive themselves” (James
1:22 NRSV). Was Jesus here only talking about the disciples’ knowledge about Him being Lord and Teacher,
or about them knowing about footwashing and practicing it? It looks like this statement from Jesus reinforces
what He said before: “For I have set you and example, that you also should do as I have done to you” (v. 15).
If they do what they already know, they will be blessed, a blessing that is given in the form of a beatitude
and that is conditioned to the doing, after knowing. The spiritual blessing of washing one another’s feet is a
continued fellowship with Jesus not only here but throughout eternity.

Conclusion

As we have learned from our forefathers, their primary motivation for washing the feet of the saints was because
it was a New Testament teaching, instituted by our Lord Jesus Christ. Like them, we must also be willing to
continue with the observance of this practice, believing Jesus’ promise given in the form of a beatitude that
“If you know these things, you are blessed if you do them.”
Contrary to the Graeco-Roman world, footwashing by the disciples wasn’t a sign of subjugation, or superiority
of one over the other. It was a sign of equality, not seen before in this world. It was a sign of equality between
servants and master, messenger and the one who sends the messenger (v.16). Footwashing was a ceremony
that showed mutual submission, produced by love as equals in the Lord.
When observing footwashing, we must avoid a legalistic or judgmental spirit. A spirit of love, respect,
auto submission must prevail, as we endeavor to obey Jesus’ commandment to wash one another’s feet,
remembering the blessing: “If you know these things, you are blessed if you do them” (v. 17).
Footwashing not only provides fellowship with Christ and with one another, but also a symbol of continued
cleansing from sin, so that we can bear fruit and remain in Him (John 15). Thomas adds that “footwashing
signifies the disciple’s spiritual cleansing for a continued relationship with Jesus. As such, the footwashing
functions as an extension of the disciple’s baptism in that it signifies continual cleansing from the sin acquired
(after baptism) through life in a sinful world.”[64] One great blessing of footwashing in the words of Matthias
Wenk is that it “creates a community of people that are equally clean because their purity is not defined in
moral terms, but in their common encounter with Jesus through the rite performed.”[65]
[59] Keener, The Gospel of John, 911.
[60] Keener, 911.
[61] οἶδα, “to comprehend the meaning of something, with focus upon the resulting knowledge— ‘to understand, to
comprehend,’” (Louw Nida 32.4).
[62] ποιέω, “a marker of an agent relation with a numerable event—‘to do, to perform, to practice, to make.’” (Louw Nida
90.45).
[63] Kenner, The Gospel of John, 912.
[64] Thomas, Footwashing in John 13, 150.
[65] Matthias Wenk: “The Church as Sanctified Community,” in Toward a Pentecostal Ecclesiology: The Church and the
Fivefold Gospel, ed. by John Christopher Thomas (Cleveland, TN: CPT, 2010), 131-32.
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Footwashing should be an ongoing ritual. It is not optional and we should practice it as often as possible.
Regarding the continuous practice of footwashing, Frank D. Macchia states:
…the fact that Jesus instructs the disciples to wash each other’s feet, introduces the rite as an ongoing ritual
in the church that would convey the full meaning of Jesus’ initial act of footwashing after the crucifixion
and resurrection have occurred. The fact that Peter could have no part in Christ without the footwashing
(v.8) revealed that this rite was not an option that the church could do without.[66]
Having stated our preceding thoughts, we proceed with the following recommendations:
1. We reaffirm the practice of the Ordinance of Footwashing as taught and commanded by Jesus Christ
our Lord and Savior.
2. We recommend that it be observed as often as possible, whether after Communion or at a separate
time.
3. We recommend it to be observed in a spirit of humility and love toward one another.
4. We recommend that this updated version of the doctrine of footwashing be taught to the members of
the Church of God of Prophecy.
Respectfully and humbly submitted,
Biblical Doctrine and Polity Committee:
Philip A. Pruitt, Chairman
James Kolawole

Elías Rodriguez, Secretary
Sonia Martin

Delroy Hall
Nelson Joel Torres

Tim Harper

[66] Frank D. Macchia, “Is Footwashing the Neglected Sacrament? A Theological Response to John Christopher
Thomas,” Pneuma 19 (1997), 241.
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FINANCE & STEWARDSHIP COMMITTEE
Report to the 2018 International Assembly

Introductory Commendations

The International Finance & Stewardship Committee wants to reiterate in our report to this Assembly from the
2016 International Assembly Report. We quote as follows:

Finance & Stewardship Committee Report to the 2016
International Assembly
“As we review the book of Acts, we see how Jesus intended for His church to live and fellowship “together.”
We see foundational principles that must guide our Movement into a proper stewardship alignment with God
and one another. In fact, rightly understood, Acts as a historical record provides us an invaluable glimpse into
the life and times of the early church. Acts, carefully studied, serves as a compelling illustration of what the
Holy Spirit at work at the center of a Movement looks like.
Acts 2 and 4 illustrate a reflection of the infant church’s character, not just a function that met the needs of the
saints. Efforts to establish a healthy stewardship function without establishing a healthy stewardship character
will produce results but our alignment with a biblical stewardship “having all things in common” will produce
“an abundance for every good work” (2 Corinthians 9:8 NKJV). The key in this passage rightly understood
as radical generosity and rightly seen flows from the dynamic of commonality that is experienced within the
“household of God,” “the body of Christ,” “the Church of God,” “the fellowship of the saints.”
This commonality was certainly understood based on the work of Holy Spirit in the lives of first-century
believers as the apostles boldly proclaimed the resurrection of Jesus. Their bold declaration fueled the one
heart, being together, “all things common,” understanding. This understanding was that what was owned
was not for the benefit of one but the benefit of the whole, just as Paul’s words were to the church regarding
spiritual gifts, for the benefit of all. “But the manifestation of the Spirit is given to each one for the profit of all”
(1 Corinthians 12:7 NKJV).

A BIBLICAL ADMONITION
GIVING FIRST

The act of giving is broader than simply donating money to the church. The Bible teaches the giving of our
life is first. Areas of life such as our time, spiritual gifts, and finance are important as we prioritize edifying
and increasing the Church (Ephesians 4), surrendering ourselves in worship to God. We believe the Bible
teaches it is God’s will for His people to consistently, systematically, generously, and cheerfully give as an act
of worshipful devotion and gratitude to Him for His grace expressed in first loving us.

“WE LOVE HIM BECAUSE HE FIRST LOVED US” (1 JOHN 4:19 NKJV).

Jesus taught in Matthew 6 there is a connection between our hearts and our finances. It seems He was thinking
the biggest competitor for our trust and dependence on Him would be money. Giving is an opportunity to
visibly and tangibly express our trust in Him above all else. When we give, we illustrate our belief that God can
do more with a portion of what He has given us than we can do with all of it. We see this miracle every day in
the international church body as He provides the means for ministry around the world. Through faithful giving,
this church body has been able to accomplish greater works around the world, and for this, we commend the
faithful tithing and giving of the Church of God of Prophecy.
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Offering ourselves to the work of God through a giving lifestyle is essential in Christian discipleship. The
amount given is not a contributing factor to the overall growth of the follower of Jesus; rather, the attitude in
which the believer gives is as detailed by Paul to the Corinthians,
But this I say: He who sows sparingly will also reap sparingly, and he who sows bountifully will also reap
bountifully. 7 So let each one give as he purposes in his heart, not grudgingly or of necessity; for God
loves a cheerful giver. 8 And God is able to make all grace abound toward you, that you, always having all
sufficiency in all things, may have an abundance for every good work (2 Corinthians 9:6–8 NKJV).
Since Jesus said, “Where your treasure is, there your heart is also” (Luke 12:34 NKJV), the matter of giving first
is a matter of the heart. Amazing things happen when individuals, families, businesses, as well as community
and church leaders live out a heart of giving first or generosity that gives without expecting to receive. In fact,
living a life of giving first leaves a legacy that impacts the world.

GIVING FIRST IS WORSHIP (PHILIPPIANS 4:18–20).

18 Indeed I have all and abound. I am full, having received from Epaphroditus the things sent from you, a
sweet-smelling aroma, an acceptable sacrifice, well pleasing to God. 19 And my God shall supply all your need
according to His riches in glory by Christ Jesus. 20 Now to our God and Father be glory forever and ever. Amen
(NKJV).

GIVING FIRST ENCOURAGES OTHERS TO WORSHIP (2 CORINTHIANS 9:9–13).

As it is written: “He has dispersed abroad, He has given to the poor; His righteousness endures forever.” 10
Now may He who supplies seed to the sower, and bread for food, supply and multiply the seed you have sown
and increase the fruits of your righteousness, 11 while you are enriched in everything for all liberality, which
causes thanksgiving through us to God. 12 For the administration of this service not only supplies the needs
of the saints, but also is abounding through many thanksgivings to God, 13 while, through the proof of this
ministry, they glorify God for the obedience of your confession to the gospel of Christ, and for your liberal
sharing with them and all men (NKJV).

GIVING FIRST LEADS TO AN ABUNDANCE OF EVERY GOOD WORK (2 CORINTHIANS 9:6–8).

6 But this I say: He who sows sparingly will also reap sparingly, and he who sows bountifully will also reap
bountifully. 7 So let each one give as he purposes in his heart, not grudgingly or of necessity; for God loves a
cheerful giver. 8 And God can make all grace abound toward you, that you, always having all sufficiency in all
things, may have an abundance for every good work (NKJV).

GIVING FIRST SHOULD BE CONSISTENT, SYSTEMATIC, GENEROUS, CHEERFUL, AND SPIRIT-LED
(1 CORINTHIANS 16:1,2; 2 CORINTHIANS 9:7).

Now concerning the collection for the saints, as I have given orders to the churches of Galatia, so you must do
also: 2 On the first day of the week let each one of you lay something aside, storing up as he may prosper, that
there be no collections when I come (NKJV).
7 So let each one give as he purposes in his heart, not grudgingly or of necessity; for God loves a cheerful giver
(NKJV).

GIVING FIRST IS AN EXPRESSION TO GOD FOR FIRST LOVING US (2 COR. 8:7-9).

7 But as you abound in everything—in faith, in speech, in knowledge, in all diligence, and in your love for us—
see that you abound in this grace also (NKJV). May we as a Movement of God within this world embrace a
giving first lifestyle.
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Global Disaster Response

The Finance & Stewardship Committee would like to offer commendations to this global church for your love
and support expressed through sacrificial giving to the global body at large. Your love, prayers, and financial
support have been a resource of encouragement to those in the midst of the turbulent times in disaster.
Immediately following the International Assembly of 2016, planet Earth began to experience some groanings
that Paul writes of in Romans, “For we know that the whole creation groans and labors with birth pangs together
until now” (Romans 8:22 NKJV). On October 4, 2016, the island of Haiti was hammered by loss once again as
Hurricane Matthew brought destruction through devastating winds, flooding, and loss of life. It was the first
Category 5 Atlantic hurricane since Felix in 2007.
On March 16, 2017, the country of Peru was greatly affected by unseasonable rains that caused catastrophic
flooding. Twenty of our churches were damaged. It is estimated 80 percent of the country was devastated,
including the loss of life.
The Hurricane season of 2017 is without comparison. Hurricane Harvey made landfall in North America on
August 25, 2017. It brought catastrophic flooding to the state of Texas. While Hurricane Harvey tied for the
costliest hurricane on record, the people of this Movement responded with an outpouring of support.
On the heels of Harvey came Hurricane Irma. Hurricane Irma brought total devastation to some islands of
the Caribbean. Its path lasted from August 30 through September 16, 2017. Irma became known as the
most powerful wind-rated storm on record. Hurricane Irma impacted the states of Florida, Georgia, and the
Carolinas. An island in the Caribbean was uninhabitable after this devastation, if that was not enough, a third
hurricane began to churn and grow. Hurricane Maria set its course for the Dominican Republic and Puerto
Rico. More devastation to Caribbean islands occurred. The Island of Puerto Rico suffered great loss and
destruction.
Recovery from such natural disasters does not occur overnight. To recover and rebuild takes years. While we
will never recover the loss of life, church buildings, parsonages, and other structures have been recovered. As
of the reading of this report, many have already been repaired or rebuilt. The reason this has been possible is
the overwhelming response of this global church.
On September 19, 2017, Mexico encountered an earthquake. While the world was watching the hurricanes,
Mexico was looking for their loved ones from beneath the piles of toppled buildings. Our thoughts and
prayers have been with all these that have encountered natural disasters. It is encouraging to this Finance &
Stewardship Committee the “all things in common” principle of Acts is being realized. Thousands responded
with more than prayers and thoughts; funds were sent from around the world to assist in the recovery and
rebuilding.
The following report is to show the overwhelming response and love of this global church. The total donations
per location are as follows:
Hurricane Matthew . . . . . . . . . . . . . . . . . . Haiti $16,451.89
Earthquake . . . . . . . . . . . . . . . . . . . . . . . . Mexico $5,402.72
Mudslides . . . . . . . . . . . . . . . . . . . . . . . . . . . Peru $35,234.00
Hurricane Harvey .. . . . . . . . . . . . . . . . . . Texas $55,261.46
Hurricane Irma & Maria . . . . . . Caribbean $77,116.22
Hurricane Maria . . . . . . . . . . . . . Puerto Rico $89,426.85
An additional offering of $24,580 was received at the North America Together Conference.
Monies that were sent directly to the COGOP state office in Texas, as well as what the International Offices
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received and sent as recorded above, were distributed to meet the need totaled $219,626.77. From the
amount received, Texas sent more than $20,000 to Puerto Rico and will at the completion of all the rebuilding,
send funds to the International Offices and the North America presbyter’s office to establish a disaster relief
fund to assist with the next natural disaster.
We ask that you do not forget these places of disaster. In the event of other natural disasters, it is without
doubt that you, the precious members of this global body, will again with compassion rise to the occasion.
We are strengthened and encouraged by the following Scripture passages: “For I was hungry, and you gave
Me something to eat; I was thirsty, and you gave Me something to drink; I was a stranger, and you invited Me
in” (Matthew 25:35–39). “This I command you, that you love one another” (John 15:17).

Compensation Philosophy

The Church of God of Prophecy as an international body desires that all who serve faithfully in ministry be
appropriately compensated for their service in their area of ministry, to recognize, retain, and motivate our
ministers and employees. Where funds are available and with the help of local/state/regional/national/
international finance committees, proper compensation packages should be developed that aim to pay from
the biblical directive of Paul to Timothy, to retain qualified ministers and other ministry-related employees. It
is the goal of the Church of God of Prophecy that all who labor for the Lord in our organization be properly
compensated for their work as these workers are worthy of their hire. You will also note, the elder is worthy of
“double honor” (ref. 1 Timothy 5:17–19).
The scope of ministry is broad around the world. Therefore, each local/state/region/national/international
finance committee should develop their compensation philosophy within their area of ministry that would
reflect the same goals as the International Offices’ philosophy to be biblical, understandable, equitable, and
fiscally responsible.
Therefore, this committee seeks to encourage each church to prayerfully and appropriately compensate our
faithful servants who are endeavoring to equip every disciple of Christ to fulfill the Great Commission our
Savior has called us to embrace. We must assume an attitude that reflects giving first, a generous lifestyle as
illustrated in the “Giving First” section of this report.

Executive Compensation

While the Finance and Stewardship Committee has been assigned with authority to set the compensation for
our executive-level leadership (i.e., general overseer, general presbyters, and executive ministry directors),
we felt it incumbent on us to inform you of the following.
Compensation has been set with the previously expressed attitude of giving first and the admonition for
generosity in the New Testament. This responsibility was assigned as a part of our fiduciary responsibilities to
provide accountability, integrity, and assurance to our churches and donors that compensation is in the best
interest of the organizational values of this Movement and its ministry. Desiring to ensure the International
Assembly that total compensation of our executive staff was reasonable while taking into consideration
the skills, gifts, education, experience, performance, and knowledge of the person compensated. Total
compensation includes salary, wages, other payments for services, and benefits of all types, whether taxable
or non-taxable.
In fulfilling this responsibility, we wanted to obtain reliable comparability data concerning the position of
setting compensation. Our effort was to obtain the comparability data for functionally comparable positions
from organizations as similar as possible to ours. We also agreed we needed such a study performed to
include the cost of living and currency exchange for the international locations of those serving in the positions
cited above.
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After research as to who would be best to do this study, we found that our auditors, Capin Crouse, had
personnel that did compensation studies. After detailed questions were asked concerning each executivelevel leader (including their ministry descriptions, education, experience, tenure, and location), the study
was performed. The Finance and Stewardship Committee is pleased to report the Capin Crouse study of
compensation is in line with other comparable organizations. It is our desire this information provides the
membership of our Movement assurance that integrity in this process is the highest priority.

Former Tomlinson College Campus Property

In keeping with the recommendations in the Finance & Stewardship Committee’s Report approved in the 99th
International Assembly (July 2016 Section 111), where there was a commitment to provide progress reports
on the sale of the former Tomlinson College Campus Property, we are pleased to provide this updated report.
Church of God of Prophecy has entered into a Purchase and Sale Agreement effective January 17, 2017, for
the purchase and sale of the captioned property. The Purchaser later requested a one-year extension of the
closing date. After negotiating the terms of an extension, the parties agreed to the following:
1) The Administrative Committee amended the closing date from January 17, 2017, to no later than
May 31, 2018.
2) Seller continues to hold the earnest deposit towards the purchase price.
3) Purchaser agreed to update all lease payments and late fees for the 2016/2017 lease term on or
before May 31, 2017. We confirm that these payments met the deadline and are received.
4) Purchaser agreed to prepay Seller the lease payments for June 1, 2017, through May 31, 2018, on or
before May 31, 2017. We confirm that the prepayments met the deadline and are received as agreed.
5) In addition to the prepayments, Purchaser agreed to pay Seller an amount equal to three months
lease payments by May 31, 2017. We confirm that these payments met the deadline and are received
as agreed.
6) Purchaser agreed to pay all costs for maintenance and repairs for the property from June I, 2017
through May 31, 2018.
7) During the one-year extension of the Agreement, Seller may continue to market and show the
property. If another buyer offers to purchase the property, Purchaser will have the opportunity to
match the new offer within 30 days from the notice to it of the offer. If the Purchaser agrees to match
the offer, Purchaser must demonstrate to Seller’s satisfaction that funds are available. If Purchaser
does not match the subsequent offer and demonstrates to Seller’s satisfaction that the funds are
available, Purchaser will vacate the property within 30 days, unless the new buyer allows Purchaser
to remain on the property. If Purchaser does not match the offer and must vacate the premises, Seller
will return the earnest deposit and pre-paid rent on a pro-rated basis.
The Finance & Stewardship Committee wishes to highly commend the Administrative Committee for
negotiating a very successful agreement for the proposed sale of the former Tomlinson College campus
property.
Further, we advise that the Finance & Stewardship Committee is undertaking a comprehensive review of the
Church’s Investment Policy. This review will include amendments to incorporate guidelines for the investment
of the Designated Trust Funds from the sale of the former Tomlinson College campus property. The review
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and revision are to ensure its guidelines are relevant to current market conditions, therefore, allowing our
Church to remain consistent with its investment goals listed below.
1) To assure compliance with all federal, state, and local laws governing the investment of monies
2) To protect the principal deposits of the Church
3) To generate investment income within the parameters of this policy
This review is done in consultation with the Administrative Committee and Investment Managers as mentioned
above. Our goal is that our stewardship practices first honor God, and second honor the faithful giving of this
Church body.
Our review and revision will include amendments to incorporate guidelines for the investment of the Designated
Trust Funds from the sale of the former Tomlinson College Campus Property. Regarding the approval process
for the Investment Policy, this Policy is approved by the General Trustees of the Church in collaboration with
the Administrative Committee, Finance & Stewardship Committee and the financial director.
As approved by the 99th International Assembly July 2016 in the Finance & Stewardship Report – “All decisions
on what the Church does with the former Tomlinson College Campus Property would require approval by the
general overseer, general presbyters in conjunction with the Administrative Committee and the Finance and
Stewardship Committee.” The income produced from the investment of funds realized from the sale of the
former Tomlinson College Campus will be assigned as agreed to by the International Assembly for leadership
development.

Consideration to Offset International Assembly Expense

The International Assembly has immense value and worth to this Movement. We have a great understanding
of the purpose and function of the International Assembly in our past, what it means to us presently, as well as
in our future. The Assembly has been a pinnacle point of inspiration, revelation, and fellowship for the Church
of God of Prophecy since its inception.
However, the Assembly does not occur without the tremendous investment of our financial resources. This
biennial event comes with its great financial challenges. The International Assembly body agreed in the 99th
Assembly that every local church in this global movement would share the expense of this essential gathering.
This action would assist to relieve the already demanding International Office budget. It is also the effort of
the International Assembly Task Force to reduce expenses where possible. It was the recommendation of this
Committee and adopted by the 99th Assembly that each congregation would receive an offering (or budgeted
amount) specifically for Assembly Expense. The general overseer initiated an International Assembly Expense
Steering Committee and assigned Bishop Nathaniel Beneby, who serves on the Finance and Stewardship
Committee, the responsibility of chairing this committee. A combined targeted giving amount of $500,000.00
was determined as a goal. Each general presbyter leads or has appointed someone to lead this initiative in
their respective region of the world.
On January 21, 2018, churches around the world contributed toward the cost of our biennial International
Assembly. This Committee reports to the 100th Assembly that offerings were received globally in the amount
of $554,929.77. We express our gratitude to the general overseer, general presbyters, the International
Assembly Expense Steering Committee, national, regional, and state overseers, and this global body for your
response and your generosity and support to this financial challenge in sharing the costs of the International
Assembly that we all love, value, and which is such a vital part of our Movement.
This section of our report also serves as a reminder that this is an annual offering and will be a continued
practice for the specific purpose of assisting with Assembly expense.
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Commendation

We commend the Administrative Committee and finance director along with his staff for their efforts in serving
the Church with fiscal responsibility in an excellent manner.

Concluding Remarks

In our 2016 International Assembly Report, we made the Assembly aware of adjustments made by the
International Offices and our Global Outreach Committee that would allow North America to be considered
as other regions of the world concerning Harvest Partners and Harvest Grants.
The adjustments made by the International Offices have assisted North America to meet many needs that
would have otherwise gone unmet. While this is the case, the Finance & Stewardship Committee realizes
that great challenges remain to meet the needs of every level of ministry within our Movement. Therefore,
over the coming two years we will be working in collaboration the general overseer, general presbyters, the
Administrative Committee and the finance director to consider necessary adjustments to meet the ministry
needs.
We would encourage local churches to use their Level 2 giving to assist states, regions, and nations in meeting
their financial challenges for ministry as we continue to find additional solutions.
Graciously Submitted,
Nathaniel Beneby
George McLaughlin

Daniel Felipe
Ryan Napalo

Scott Gillum, Chairman
Rupert Neblett
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ADMINISTRATIVE COMMITTEE

Report to the 100th International Assembly
The Administrative Committee would like to first give praise to our faithful God for his continued grace and
provision. We have seen Him at work through the faithfulness of our people around the world, demonstrating
again and again that little is much when He is in it. We would like to say thank you to those who have followed
His leading in tithing and giving. Your faithful response to God continues to sustain and move the work of the
Church of God of Prophecy forward around the world. We are honored to serve with you.

DISASTER ASSISTANCE APPRECIATION

We have been faced with several natural disasters since the last Assembly. Our congregations have been
affected by hurricanes, tornados, earthquakes, and flooding. After each devastating event, the Church of
God of Prophecy family responded with great generosity. As a result, more than $325,000 was given towards
emergency relief for our people and churches. These incredible acts of compassion have ministered and will
continue to affect countless lives. As a voice to those who have been blessed by your giving, we say thank you.

CHILD, YOUTH, AND WORKER PROTECTION POLICY

Local congregations and supporting ministries of the Church of God of Prophecy desire to be safe places for
all children and adults. Yet, it is an unfortunate reality that each year children and youth are victimized by adults,
who in some cases, are individuals they know and trust. In other cases, children may victimize children. The
local church and other church-related ministries are not immune to the potential for such abuse of children.
The Child, Youth, and Worker Protection Policy approved by the Administrative Committee of the Church of
God of Prophecy reflects this organization’s commitment to protect children from harm. This policy is applicable
to all volunteer and compensated staff in every local church and church-related ministries. It is recommended
that intentional steps are taken toward complying with this policy for the well-being of the children and families
who participate in church-sponsored activities as well as for the adults who serve these children.

VISION 2020

In 2010, after much prayer and consideration, a ten-year strategic plan known as “Vision 2020” was introduced.
As a part of Vision 2020, four core values are emphasized – prayer, harvest, leadership development, and
stewardship. These core values have come to identify this global church and they serve to guide our plans
and priorities. We are encouraged to report that every 24 hours over 500 people receive salvation and 200
people are baptized in water through the ministries of the Church of God of Prophecy. Every 27 hours,
a new Church of God of Prophecy congregation is established somewhere in the world. We are thankful
for the impact of Vision 2020 and we encourage leadership at every level to continue to pursue vision and
encourage our congregations to pray, impact the harvest, develop leaders, and to be faithful stewards of all
that our God has provided.

PROPERTIES
TC PROPERTY

In the 99th International Assembly, the Finance & Stewardship Committee requested and received approval
for the Administrative Committee to pursue selling the former Tomlinson College Property. Tennessee
Christian Preparatory School (TCPS) had rented the property for a number of years and they expressed
a desire to make the campus their permanent home. After some negotiation, an offer was received and
accepted. TCPS is currently raising funds to purchase the property. We do have a purchase agreement with
them that requires them to assume all maintenance costs on the property, annual prepayment of rent with an
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additional prepayment to cover insurance costs and other incidentals. The sale is expected to close on or
before May 31, 2019.

INTERNATIONAL OFFICE RENOVATION

In 1978, the International Offices on Keith Street in Cleveland Tennessee became the headquarters building
for the Church of God of Prophecy. The International Offices building is structurally sound and it still has a
contemporary appearance. While the exterior was in very good condition, the front patio and the interior
were showing the wear and tear of 40 years of work and ministry. Using rental revenue, the Offices have been
modestly renovated with ceiling and lighting issues addressed. Deteriorating concrete and floorcoverings
were replaced. The offices and common areas also got a fresh coat of paint and repair issues were dealt with
as our maintenance team worked through the building. We are pleased to report that your International
Offices has an improved look and, more importantly, is a practical and functional workplace for the ongoing
work and ministry of the Church.

ONE ACCORD CURRICULUM

Our COGOP curriculum, One Accord Resources, continues to be one the of best and most widely circulated in
the Pentecostal market. Our Spanish material is growing and being used by both the International Pentecostal
Holiness Church and the Church of God. And GAP, our young adult curriculum, is growing into one of the
largest Pentecostal young adult curricula available, as it’s being used and promoted by the Assemblies of
God, the Church of God, and the International Pentecostal Holiness Church. Our partnerships are growing
and we expect to announce even more in the near future. We would like to encourage our churches to be a
part of this partnership by purchasing and using One Accord curriculum.

ECFA

The Administrative Committee remains committed to maintaining the highest levels of financial integrity
and accountability. This is reflected in our partnership with one of the premier auditing firms for non-profits
in the United States, Capin Crouse, and our ongoing association with the Evangelical Council for Financial
Accountability (ECFA). The ECFA is an agency that provides accreditation to leading nonprofit organizations
that faithfully demonstrate compliance with established standards for financial accountability, fund raising,
and board governance. Accreditation is reevaluated every year and we are pleased to announce that we have
been successfully evaluated and approved every year since our original evaluation in 2012. We would like to
encourage our US state/regional offices and local churches to explore ECFA accreditation.
Finally, the committee would like to recognize General Overseer Bishop Sam Clements for his outstanding
leadership. He embodies the characteristics of a servant leader and the Church of God of Prophecy is blessed
to have him leading the charge. It is our honor to serve alongside him.
Respectfully submitted,
Sam Clements, Chairman
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